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WEEK	2:		Recognition	of	the	importance	of	the	Lord’s	Supper	
	
Luke	22:14–20	(ESV)		14	And	when	the	hour	came,	he	reclined	at	table,	and	the	apostles	with	him.	15	And	he	said	to	them,	“I	have	earnestly	
desired	to	eat	this	Passover	with	you	before	I	suffer.	16	For	I	tell	you	I	will	not	eat	it	until	it	is	fulfilled	in	the	kingdom	of	God.”	17	And	he	took	a	
cup,	and	when	he	had	given	thanks	he	said,	“Take	this,	and	divide	it	among	yourselves.	18	For	I	tell	you	that	from	now	on	I	will	not	drink	of	the	
fruit	of	the	vine	until	the	kingdom	of	God	comes.”	19	And	he	took	bread,	and	when	he	had	given	thanks,	he	broke	it	and	gave	it	to	them,	saying,	
“This	is	my	body,	which	is	given	for	you.	Do	this	in	remembrance	of	me.”	20	And	likewise	the	cup	after	they	had	eaten,	saying,	“This	cup	that	is	
poured	out	for	you	is	the	new	covenant	in	my	blood.		

	
1	Corinthians	5:7–8	(ESV)	7	Cleanse	out	the	old	leaven	that	you	may	be	a	new	lump,	as	you	really	are	unleavened.	For	Christ,	our	Passover	
lamb,	has	been	sacrificed.	8	Let	us	therefore	celebrate	the	festival,	not	with	the	old	leaven,	the	leaven	of	malice	and	evil,	but	with	the	
unleavened	bread	of	sincerity	and	truth.		
	
(The point of 1 Cor 5:7-8 is to point out that Jesus is the Passover lamb.  It is a biblical idea to 
translate the model of the Passover into the Lord’s Supper) 
 
Q:		When	the	Jews	ate	the	Passover	they	were	remembering	a	past	deliverance,	committing	to	a	present	covenant,	and	
anticipating	a	future.		What	were	the	details	of	each?		What	parallels	are	there	for	us	in	the	Lord’s	Supper?	
	
Red Sea deliverance, their covenant as God’s chosen people / covenant of Abraham, they were 
looking forward to Messiah and deliverance.  The modern Jewish observations of Passover still 
incorporate this idea:  “Next Year in Jerusalem!” 
		
Q:	What	is	the	biblical	meaning	of	“remember?”		What	did	God	do	when	he	“remembered	his	covenant	to	Abraham?”	
	
God’s “remembrance” is a motivating force to action (Gen 9, Ex 2:24, Lev 26, Psa 105:8,  Luke 
1:72) 
	
Acts	2:42	(ESV)		42	And	they	devoted	themselves	to	the	apostles’	teaching	and	the	fellowship,	to	the	breaking	of	bread	and	
the	prayers.		
Acts	20:7	(ESV)	7	On	the	first	day	of	the	week,	when	we	were	gathered	together	to	break	bread,	Paul	talked	with	them,	
intending	to	depart	on	the	next	day,	and	he	prolonged	his	speech	until	midnight.		
	
First day of the week…. 
	
1	Corinthians	10:14–22	(ESV)	14	Therefore,	my	beloved,	flee	from	idolatry.	15	I	speak	as	to	sensible	people;	judge	for	
yourselves	what	I	say.	16	The	cup	of	blessing	that	we	bless,	is	it	not	a	participation	in	the	blood	of	Christ?	The	bread	that	we	
break,	is	it	not	a	participation	in	the	body	of	Christ?	17	Because	there	is	one	bread,	we	who	are	many	are	one	body,	for	we	all	
partake	of	the	one	bread.	18	Consider	the	people	of	Israel:	are	not	those	who	eat	the	sacrifices	participants	in	the	altar?	
19	What	do	I	imply	then?	That	food	offered	to	idols	is	anything,	or	that	an	idol	is	anything?	20	No,	I	imply	that	what	pagans	
sacrifice	they	offer	to	demons	and	not	to	God.	I	do	not	want	you	to	be	participants	with	demons.	21	You	cannot	drink	the	cup	
of	the	Lord	and	the	cup	of	demons.	You	cannot	partake	of	the	table	of	the	Lord	and	the	table	of	demons.	22	Shall	we	provoke	
the	Lord	to	jealousy?	Are	we	stronger	than	he?		
	
Q:	1	Cor	10	indicates	that	participation	in	the	Lord’s	Supper	is	a	participation	in	the	body	of	Christ.		You	can	be	a	
participant	at	the	table	of	the	Lord,	or	the	table	of	the	Devil.		Either	or.		What	are	the	implications	for	“examining	yourself”	
(1	Cor	11:27-29)?		What	are	the	implications	for	who	should	be	taking	of	communion	and	who	shouldn’t?	
	
I’ve heard many interpretations of 1 Cor 11:27-29.  Many come from a point of view of the 
individual and have to do with reflections about our own unrepentant sin and unreconciled 
relationships.   If we take the Lord’s Table as coming to the altar analogy for real (see Chris 
Jones article in Supplemental Material) then there is a basis for that [cf. Matt 5:23-24  
23 So if you are offering your gift at the altar and there remember that your brother has 
something against you, 24 leave your gift there before the altar and go. First be reconciled to 
your brother, and then come and offer your gift. ] 
	



I	Love	My	Church	
Westgate	Church	of	Christ	Westgate	Church	of	Christ	

Sunday	Aug.	25,	2019	
1 Cor 10:14-22 would seem to indicate that there is also a questioning of covenant commitment.  
“Whose team am I on?  The Lord’s or Satan’s.  Am I more committed to Him or to sin?  Every 
week I have to decide:  Who will I serve this week?  Don’t take his body and blood lightly.  When 
I reach my hand in the plate I’ve made a vow, “I am yours Lord.” 
 
Q:	The	Passover	celebration	(the	Last	Supper)	was	part	of	a	larger	meal.		The	early	church	sometimes	seemed	to	practice	
communion	as	part	of	a	fellowship	meal.		What	are	the	advantages	of	doing	it	this	way?		Disadvantages?		What	are	the	
social	implications	of	sitting	down	at	a	table	together	(then	and	now)?		Did	all	3000	baptized	believers	(Acts	2:41)	
squeeze	into	Peter’s	Mother-in-Law’s	house	the	next	Sunday	for	communion?	
	
The advantage is the social intimacy that comes with eating a meal together.  This was 
especially true in the ancient world (cf. Peter not wanting to sit with the Gentiles in Gal 2).  This 
is still true today (cf. your local high school cafeteria). 
 
Disadvantages:  Harder to do (so we’ll probably do it less).  The meal can become the focus 
and distraction (See 1 Cor). 
 
Clearly all 3000 believers in Jerusalem didn’t sit down for a communal meal.  The church has 
been having to make adjustments from the beginning.  It has been said (sarcastically) that if you 
aren’t having the Lord’s Supper “at night, upstairs, with 12 Jewish friends” then you aren’t really 
doing it right. 
	
Q:	What	are	we	declaring	when	we	partake	of	the	Lord’s	Supper:	to	ourselves?		To	each	other?		To	the	world?	
	
He is risen,  he is on the throne and King.  That we are committed to Him.   
 
We attest to each other that we are Christians:  i.e. we assure ourselves of our true Christian 
identity as we do this thing together that shows that we are in the body.  I might not feel like I’m 
a saved indwelt believer all the time, but when I dip my hand in the bowl with my brothers and 
sisters I remember…I am. 
	
Q:	What	is	the	proper	emotional	framework	for	the	Lord’s	Supper?		Celebratory?	Somber?	Reflective?	Excited?	
	
Yes.  But the strict funeral mood is probably not adequate.  There is too much to celebrate.  
Jesus did more than just die for your sins!  So much more (cf. Colossians!). 
	
Q:		Is	the	Lord’s	Supper	about	a	private	moment	with	God	or	a	communal	event	as	a	church?	
	
Maybe some of both but I’d say it’s more communal.  It’s the thing I can’t really do by myself.  
It’s very much a communal covenant event. 
	
Q:		Paul	calls	it	the	Lord’s	Supper?		What	are	ways	that	we	can	make	this	important	event	just	about	us	instead	of	a	time	of	
communion	with	God?	
	
Forgetting that He is there (perhaps we were overacting to the Catholic transubstantiation…we 
ran the communion bread through the sterilizer and baked Jesus out of it? Ha!).  Spending the 
whole time thinking about my sin, my inadequacy, my failure (lots of me). 
	
Q:		The	early	church	seems	to	have	kept	the	Lord’s	Supper	frequently,	probably	at	least	weekly.		For	this	reason	we	
observe	it	every	Sunday.		When	a	church	doesn’t	observe	the	Lord’s	Supper	weekly	what	are	they	missing	out?		For	those	
who	do,	what	are	the	potential	dangers?			
	
They are missing the covenant recommitment, the witness to the world, the mutual edification, 
the act of obeying what the Lord has commanded.      
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It can become rote.  We can hurry through to get to the “real church” (the preaching). 
 
Q:		What	about	adding	the	Lord’s	Supper	to	weddings,	birthdays,	and	retirements?		Good	idea	or	bad?		Why	(because	the	
preacher	said	it	was	wrong	is	not	a	valid	answer)?	
	
I think it’s a bad idea.  This should be about a clear functioning church community declaring 
their mutual belonging to each other and the church universal.  It’s a thing the church does… 
 
Q:		How	important	are	the	actual	elements?		Does	it	have	to	be	unleavened	bread?	
	
See above regarding necessary adaptations.  Perhaps it’s not sinful but it’s seems disrespectful 
to me to use any old thing.  We should try to adhere to the pattern as well as we can.   
	
Q:		What	about	taking	the	Lord’s	Supper	to	shut–ins?		What	are	good	reasons?		What	are	reasons	not	to?	
	
Good reasons:  They’re still part of the church, and this is an act of love keeping them 
participating (in which case the person taking it needs to be prepared to eat a lot of wafers and 
drink a lot of juice).  Not to:  same as weddings, birthdays, etc.—it’s something the church does 
and you’re taking it outside that context.   
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When Jesus said, “Do this in remembrance of me” in Luke 22:19, the question would soon have to be answered by
the Christian community as to exactly what they would be celebrating. Since the earliest days of the church,
Christians have grappled with this statement of Christ.  The Lord’s Supper has been a subject of much exegetical and
theological debate as to the nature of the Supper, the frequency of its celebration in the life of the Church, and its
sacramental or nonsacramental nature. 

            This essay will come to the Supper from another angle.  For a long period of time the debate has centered
around the concept of the real presence of Christ in the Lord’s Supper.  Since the sixteenth century, Christians have
been divided on whether Jesus is truly, mystically, and sacramentally present in the elements of the bread and wine. 
Some have simply asserted that the Lord’s Supper is purely a memorial service. Paul Blowers challenges the simple
memorial view of the Supper by stating, “it was never merely a repeated funeral for the martyred Jesus.”[1] Blowers
points out that the Lord’s Supper was viewed as a multilayered mystērion by the earliest Christians.[2] The simple
debate that devolved into the either/or of the sacramental versus the memorial view may have clouded some biblical
concepts that can be recovered by rigorous exegesis and by reading the Bible as a complete story.  A reassessment
of the biblical data and renewal of emphasis may help this impasse. 

            This essay proposes that looking at the Supper through the lens of the Old Testament covenant meals will give
theologians, ministers, and lay people a new perspective on what exactly happens during the Supper.  This discovery
has practical ministerial applications.  If the Lord’s Supper is truly a covenant renewal meal it gives new emphasis to
the Sunday assembly and the shape of that assembly.[3]  For many free-church and Zwinglian influenced churches
the view of the Supper as a covenant renewal will challenge the view of the Supper as being purely a memorial. 

            To achieve an understanding of the Lord’s Supper as a covenant renewal meal some groundwork will need to
be laid down. Part of this foundational work will be exploring the possibility of antecedents for the Lord’s Supper,
found in the Jewish Scripture, as a lens through which to understand the institution narratives found in the Synoptic
Gospels as well as Paul. It will pick up those antecedents and explore the possibility of understanding the Lord’s
Supper in sacrificial terms. The establishment of a connection between the Lord’s Supper and sacrificial terms is
critical due to the connection of sacrifice and covenant. Because this concept of sacrifice and covenant is so
important, this essay will show the relationship between sacrifice and covenant in the Jewish Scriptures. After this,
the pertinent phrases of Jesus from the Last Supper will be investigated in light of the subject of this exploration.
Lastly, the essay will consider the Supper in light of covenant renewal and explore the ramifications of this
understanding for practical ministry.

ANTECEDENTS TO THE LORD’S SUPPER

Hartmut Gese points out the following concerning the background to the Lord’s Supper:
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Even if we hold that the Lord’s Supper had its origin in a specific situation in the
life of Jesus, we cannot ignore the assumptions and the traditions that lie behind
it. Deriving an observance from a situation is not an alternative to understanding
it in terms of tradition. Neither is it the purpose of a historical investigation to
ignore what is specific and distinctive. By investigating the origin of the Lord’s
Supper in the pre-Christian tradition, we are not overlooking what is distinctive;
we are seeking to understand it correctly.[4]

Gese skillfully points out that an investigation into the Lord’s Supper will not to rob the Supper of its Christian
distinctiveness, or its central role in the life of the church, but the purpose of understanding the Supper’s background
is to bring more meaning and significance to the Church. One must consider how the earliest Christians would have
understood the Lord’s Supper in light of the revealed Scripture of Israel. It is a legitimate pursuit to delve into the
possible traditions and assumptions that shaped the early Christian understanding as to what exactly took place at
Jesus’s Last Supper, and how that understanding related to the celebration of the Lord’s Supper in the life of the
Church.

The Passover Feast and the Lord’s Supper

The most obvious antecedent through which to filter the action of Jesus is the Passover feast of the Jews.[5] The
Passover is a fitting backdrop for Jesus to institute the Lord’s Supper due to the Jewish expectations swirling around
the Passover feast. Joachim Jeremias demonstrates the Passover, in the time of Jesus, was a feast looking ahead
toward a final deliverance in which the Exodus from Egypt was only a prototype.[6] Jeremias also points out that
Messianic hopes and expectations were tightly bound to the time of Passover.[7] Understanding the Jewish
expectations that were connected to Passover will shed light on the words and actions of Jesus at the Final Supper.

            One could propose that the understanding of the Lord’s Supper is multilayered, and the Passover gives one
lens through which to observe the Lord’s Supper.[8] Jeremias points out that the Lord’s Supper is to be considered in
light of the Passover Seder due to fourteen parallels witnessed between the Gospel accounts and the Seder customs.
[9] In 1 Cor 5:7–8 Paul makes it clear that Jesus’ sacrifice is connected with the Passover lamb. For the thesis of this
paper, examining the Passover as a possible background to the Supper is helpful due to the Passover’s connection to
covenant renewal. The Passover celebration immediately followed the renewal of the covenant with Joshua (Josh 3:7–
5:12). The Passover feast also accompanied the covenant renewal and reform of Josiah (2 Kgs 23). Taking note of the
close connection between the Passover feast and the times of covenant renewal in the Jewish Scriptures
demonstrates the importance of examining the Passover for the purpose of connecting the Lord’s Supper with
covenant renewal.

            Since the Lord’s Supper occurred during the Passover feast of the Jews, it will help to examine what is known
about the structure of the Passover meal during the time of Jesus. According to the Mishnah, the Passover meal had
a basic fourfold structure: a small preliminary meal, the Passover liturgy, the main meal, and the concluding rights.
[10] If this pattern reflects first-century custom, one can reason from this information that the breaking of bread by
Jesus would have occurred before the main meal, but the cup that Jesus offered would have occurred after the main
meal as Luke tells us in Luke 22:20.[11] Jesus clearly departs from the Passover liturgy when He pronounces that the
bread is “My body which is given for you” and by calling the cup “the new covenant in my blood.” There is a definite
continuity and discontinuity as one compares the celebration of the Passover to what occurred in the Lord’s Supper
narrative of the Gospels.[12] One can quickly discern that the early Christian community did not understand the
Lord’s Supper to be a re-creation of the Passover feast because the Passover is a yearly feast, and the Lord’s Supper
was at least a weekly celebration in the early Church.[13]  By the synoptic tradition’s singling out the bread and the
cup from the Passover setting it becomes obvious that those elements will be the focus of this new celebration. Only
after the crucifixion and resurrection, could the earliest Christians understand exactly the referent to which to attach
the Last Supper of Jesus. One cannot understand the Last Supper without the passion and resurrection of Jesus. 
Also, it should be noted that one of the fullest explanations of the meaning of the cross is given by Jesus at the Last
Supper. It appears that the cross and Supper are inseparable and both cast meaning on one another. The sacrificial
death of Jesus can be connected to the Passover, and the Passover provides a beautiful background by connecting
the work of Jesus as a type of new exodus.[14]  Also, one cannot ignore the deficiencies of the Passover liturgy as the
Sitz im Leben for the Lord’s Supper in toto.[15] When one considers the deficiencies of the Passover as being the only
antecedent for the Lord’s Supper, it is evidence that a more holistic approach must be attempted at understanding
the background of the supper. The Passover is just one of the many lens through which to view the Lord’s Supper.
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Another possible Old Testament lens through which to view the supper is the thank (todah) offering of Israel. The
thank (todah) offering is important to this current investigation due to connection of this sacrifice to the Davidic
Kingdom. As will be demonstrated below, the todah sacrifice would be especially connected to God’s covenant with
David. The thank offering, more specifically, was usually offered by someone that had been delivered from great
peril.

According to Leviticus, the todah was a subset of the peace offering (sh’lamim) (Lev 7:11–17). The sh’lamim offering
was multifaceted and the Hebrew word behind this offering has been interpreted as peace offering, communion
offering, or fellowship offering.[16] Specifically, the sh’lamim is broken down into the thank (todah) offering, vowed
(neder) offering, and the freewill (nedaba) offering (Lev 7:11–17 ).[17] The general occasion for a peace offering would
be for the following reasons: for an unexpected blessing, for deliverance when a vow was made, and for general
thankfulness.[18] Jacob Milgrom points out that the purpose of all of the types of the peace offering is to “provide a
ritual by which all the Israelites could acknowledge the miracles of their lives and express gratitude for them.”[19]
Usually the todah sacrifice was offered by someone who had been delivered from peril and came to God with a heart
of thankfulness. Examples of todah being offered in the Hebrew Scriptures would be Jonah promising to offer a
todah in the Temple if he is delivered (Jon 2:3–10), and Hezekiah offering up a todah song at his deliverance from his
life-threatening illness (Isa 38).[20] There are four compelling reasons to consider the todah as a background to
understanding the Supper and they are the following: the Passover and todah sacrifice were closely related to one
another in Jewish thought, Justin Martyr connects the Supper with the leper’s thank offering, the concept of the New
Exodus and its connection with the Davidic covenant, and the possible connection between 1 Cor 10:18 and the
todah sacrifice.

The Todah Sacrifice and Passover

C. John Collins posits that the early church (immediately after the Apostles) began to see the Lord’s Supper in terms
of a Christian sacrifice.[21] If Collins’s assertion is true, it becomes evident that the Passover provides an inadequate
background for this understanding. The weekly repeated pattern of the Lord’s Supper demonstrates that the early
Christians saw the Supper through an augmented Passover lens or through multiple Jewish antecedents. Jutta
Leonhardt points out that in Philo’s writings about the Jewish festivals the Passover feast was special because the
laity had the purity of priests and could offer the sacrifice.[22] Leonhardt goes on to propose that the entire Passover
feast can be categorized as a time of thanksgiving and a festival of thanks-offering.[23]

            Stephen Pimental and Brant Pitre claim that both the Passover and the todah were peace offerings.[24] The
closest scriptural connection between the Passover and the peace offering can be found in 2 Chr 30:21–22 which
states:

the sons of Israel present in Jerusalem celebrated the Feast of Unleavened Bread
for seven days with great joy, and the Levites and the priests praised the Lord day
after day with loud instruments to the Lord. Then Hezekiah spoke encouragingly
to all the Levites who showed good insight in the things of the Lord. So they ate for
the appointed seven days, sacrificing peace offerings and giving thanks to the
Lord God of their fathers. (NASB)

This passage shows that during the seven-day cycle of the feast of Unleavened Bread there were peace offerings
being performed. It cannot be stated for sure that the Passover meal and the peace offering were one and the same,
or that the Passover feast was a subset of the peace offering. What can be determined is that there were similarities
between the Passover meal and the peace offering. Both in the Passover feast and in the peace offering the
worshipper was allowed to eat the sacrificed victim. One can take this a step further by looking at the todah’s
similarity with the Passover meal. Passover and the todah had elements that separated them from the peace offering
such as the following: unleavened bread, an assumed narrative of deliverance, and the requirement to consume the
sacrifice entirely on the day it is offered.[25] The Passover feast also employed Ps116, which is part of the Hallel
Psalms, and it follows the todah pattern.[26] In Ps 116 the psalmist laments his suffering to the point of death (v. 3)
and prays that God would deliver him (v. 4).[27] When God delivers the psalmist the response is a sacrificial meal in
which wine is consecrated (vv. 12–13), and the sacrifice described in the final section is classified as a todah sacrifice
(v. 17).[28] Josephus sheds more light on the possible connection between the Passover and todah when he says the
Israelites “offered sacrifices of thanksgiving (χαριστηρίους) because the divine will had brought them again to the
land of their Fathers and to the laws of this land.”[29] Josephus gives a possible direct link to the todah and Passover
by calling the sacrifices offered during the time of Passover thanksgiving sacrifices. The Greek word χαριστηρίους
that Josephus uses to refer to the sacrifices during Passover will be important later in this essay due to its connection
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to early Christian language used to refer to the Lord’s Supper. One can see a possible connection between the
Passover meal and the todah offering. Since the Passover feast was connected to the todah offering in the time of
Christ, it is not a giant leap to consider the todah sacrifice as one background to understanding the Lord’s Supper.
[30] Reasons to connect the Passover to the todah are the following: both in the Passover and the todah sacrifice the
laity could participate in the sacrifice, both celebrations allowed for the celebrants to eat the sacrificed victim, both
sacrifices marked a time of thanksgiving due to God’s deliverance, 2 Chr 30:21–22 connects the Feast of Unleavened
Bread as a time marked by peace offerings, one of the Hallel Psalms sung at Passover has been categorized as a
Psalm to be used in the liturgy of the todah offering, and Josephus refers to the offerings during Passover as
thanksgiving sacrifices.

Justin Martyr and the Todah Offering

Justin, in his dialogue with Trypho, makes a connection between the thank offering made by a leper in Lev 14 with the
Eucharist. Justin’s attitude toward the Eucharist is important because it dates to the middle of the second century and
gives us an early insight into the understanding of the Lord’s Supper by the generation that comes immediately after
the apostolic age. In making the case for a connection between the Eucharist and the todah sacrifice, the following
quotation from Justin’s Dialogue with Trypho is critical for the argument:

“Likewise,” I continued, “the offering of flour, gentlemen, which was ordered to be
presented for those cleansed from leprosy, was a type of the bread of the
Eucharist, which our Lord Jesus Christ commanded us to offer in remembrance of
the Passion that he endured for all those souls who are cleansed from sin, and that
at the same time we should thank God for having created the world, and
everything in it, for the sake of mankind, and for having saved us from the sin in
which we were born, and for the total destruction of the powers and principalities
of evil through him who suffered in accordance with his will.

Thus, as I stated already, God speaks through Malachi, one of the twelve prophets,
concerning the sacrifices you then offered up to him, I have no pleasure in you,
says the Lord and will not receive your sacrifices from your hands. For from the
rising of the sun even to its going down, my name is great among the Gentiles, and
in every place incense is offered to my name, and a clean oblation; for my name is
great among the Gentiles, says the Lord, but you profane it.”

By making reference to the sacrifices which we Gentiles offer to him in every place, namely, the bread of the
Eucharist and the chalice of the Eucharist, he predicted that we should glorify his name, but that you should profane
it.[31]

            Justin makes a direct reference to the leper’s thank offering for healing as a type of the Eucharist. This
provides early evidence that Christians in the mid-second century were making a connection between the thank
offerings of Israel and what takes place at the Lord’s Table. In his Dialogue with Trypho 41, Justin also quotes Mal
1:10–12 in reference to a pure sacrifice that would continue into the Messianic age, and many of the prophets
pointed toward an age when the thank offering would continue. Justin actually uses sacrificial language and directly
connects it to the Lord’s Supper in that same passage. In Dialogue with Trypho 41, Justin refers to the bread asἄρτος
τῆς εύχαριστίας.[32] Hartmut Gese quotes from Pesiqta de Rab Kahana and claims that in rabbinic thinking Malachi
1:10–12 was interpreted as a todah offering.[33] “In the coming Messianic age all sacrifices will cease, but the thank
offering [todah] will never cease.”[34] According to Leviticus Rabbah 9:7 and Pesiqta Rabbati 12 many rabbis looked
to the ending of the sacrificial system of the Second Temple period to give way to a Messianic Age that would focus
on a todah-centric sacrificial system. There is a universal aspect of the todah that is found in Justin’s thoughts when
he makes reference to the Gentiles. In connecting the lines of thought, one can see that Mal 1:10–12 has a history of
being interpreted as a todah sacrifice, and in Justin’s Dialogue with Trypho 41 there is an early Christian source
connecting the passage from Malachi directly to the Lord’s Supper.

New Exodus, The Davidic Kingdom, Covenant, and Todah

The period of Second Temple Judaism was shaped by a hope for vindication. N. T. Wright frames the situation in the
following terms:
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The great story of the Hebrew scriptures was therefore inevitably read in the
second-temple period as a story in search of a conclusion. This ending would have
to incorporate the full liberation and redemption of Israel, an event which had not
happened as long as Israel was oppressed, a prisoner in her own land.[35]

This hope for liberation is tied together with the expectation of a new exodus in which the Messiah would become a
new Moses.[36] Israel was waiting for God to conclude his story of redemption in the messianic age. The old
covenant that Moses established was put in place with a burnt offering, peace offering, ratification of the covenant,
and a fellowship meal in the presence of God on Sinai (Exod 24:9–11).[37] Understanding the method in which God
established the old covenant with Moses may shed light on how God would form his new covenant in the age to
come. Jeremiah speaks of a new covenant that God would establish with all Israel.

“Behold, days are coming,” declares the LORD, “when I will make a new covenant
with the house of Israel and with the house of Judah, not like the covenant which I
made with their fathers in the day I took them by the hand to bring them out of the
land of Egypt, My covenant which they broke, although I was a husband to them,”
declares the LORD. “But this is the covenant which I will make with the house of
Israel after those days,” declares the LORD, “I will put My law within them and on
their heart I will write it; and I will be their God, and they shall be My people” (Jer
31:31–33 NASB).

            A few striking details stand out in this text. First of all, God will establish a new covenant with His people and
therefore it is differentiated from the covenant made with Moses. Secondly, this covenant is made with the two
southern tribes found in Judah and the ten northern tribes. Isaiah 11:11–13 also speaks of a restoration of the twelve
tribes of Israel to the land and a time of renewal.[38] This would be a difficult task because of the scattering of the
ten northern tribes by the Assyrians in 722 BCE. The new covenant will also focus on the internalization of the
covenant.

            As was presented prior, there is a possible connection between the todah and the Passover, and this is an
important point when one considers the concept of a new exodus. N.T. Wright points out the expectation of the new
exodus and its connection to the Passover when he states the following:

“Passover looked back to the exodus, and on to the coming of the Kingdom. Jesus
intended this meal to symbolize the new exodus, the arrival of the kingdom trough
his own fate. The meal, focused on Jesus’s actions, with the bread and the cup, told
the Passover story, and Jesus’s own story, and wove the two into one.”[39]

Wright shows that the Passover feast was a natural time for Jesus to inaugurate a new exodus and a true return from
exile. Another piece of the puzzle that helps this connection come into focus is the LXX version of Jer 38:7–9 (MT’s Jer
31: 7–9). According to the Septuagint, the prophecy of Jeremiah concerning the new covenant explains that the
establishment of this new covenant would come during the feast of Passover.[40] The todah and Passover both have
connections to the concept of the new exodus and the establishment of a new covenant.

            Part of the expectation of a new exodus is bound up in the expectation of God’s placing of a Davidic King back
on the throne of Israel.[41] In 2 Sam 6 the text tells of David bringing the Ark of the Covenant to Zion, which leads to
God making an everlasting covenant with David in 2 Samuel 7. This covenant made with David would also shape
much of the expectations of Second Temple Judaism in that the new exodus was tied together with the return of the
Davidic King.[42] Of the importance of the Davidic covenant Michael Barber states the following:

In all of this, then, we see how the Davidic covenant is not simply a private oath sworn to David. It is a climatic event
in the history of God’s covenant dealings with mankind in the Old Testament. Through the Davidic king, God will
restore his covenant relationship with humanity that was lost since Adam fell at the dawn of time.[43]

            This future return from exile and new exodus will also be marked with a change in the entire focus of the cult
of Israel. The Old Testament comes to an end in the book of Malachi with a possible prophecy about sacrifice in the
age to come to focus on the todah sacrifice. Earlier in this essay it was demonstrated that rabbinical interpretations
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of Mal 1:10–12 with that of Justin Martyr connected this passage to the todah sacrifice and the Lord’s Supper. If those
assumptions are correct, one can see Malachi, as one of the later prophets of the Jewish Scriptures, looking forward
to a time of the todah sacrifice as the only sacrifice remaining in the messianic age to come.[44]

            Scott Hahn proposes that the covenant made with David concerning the kingdom will be shaped by the todah,
and this covenant looks forward to a universal opening to all nations so that even the Gentiles will be able to truly
worship God.[45] The fulfillment of the Davidic covenant will be marked by todah and will include all the nations. In
this new time of deliverance, the Deuteronomic covenant will finally reach its main objective of the circumcised heart
with an internalization of God’s teachings. According to Barber:

The todah Psalms are principally a request to be delivered from suffering. Deliverance is not understood as the
alternative to the self-offering of the individual, but as the acceptance of his sacrifice, since it reveals that the Lord
has truly heard his prayer. The todah represents the internalization of and, thus, fulfillment of the Deuteronomic
covenant.[46]

Barber connects the internalization of the Deuteronomic code with the todah centric worship during and after the
reign of David. A time of deliverance, renewal, and heart transformation will mark this new epoch in God’s dealings
with Israel.

            One passage that pulls the streams of thought of the new Davidic King, new covenant, and new exodus is
found in Zech 9:9,11.

“Rejoice greatly, O daughter of Zion! Shout in triumph, O daughter of Jerusalem!
Behold, your king is coming to you (italics mine); He is just and endowed with
salvation, Humble, and mounted on a donkey, Even on a colt, the foal of a donkey.
As for you also, because of the blood of My covenant (italics mine) with you, I have
set your prisoners free from the waterless pit. (italics mine)” (Zech 9:9,11)

Zechariah connects the coming of the king to the images of a blood established covenant and freedom from
bondage. Zechariah is casting an eschatological vision of a day when the king would come and a covenant would be
established to release the prisoners from Sheol.[47]

            All of these hopes of new exodus, the realized Davidic Kingdom, and the internalization of God’s law find their
perfect fulfillment in Jesus Christ. The hope of the new exodus is marked by following: a Davidic king coming to
power, establishment of a new covenant, the expectation of the new covenant being established at Passover, and the
todah sacrifice as the only sacrifice to remain during this epoch. It is also important to note the connection of the
Passover and todah in the coming of the new exodus.

1 Corinthians 10:18 and the Todah Sacrifice

The most compelling and complete case one could make in connecting the todah sacrifice to the Lord’s Supper is the
proverbial smoking gun of a direct scriptural reference linking the two. One possible direct scriptural link to the
Lord’s Supper and the peace offering is found in 1 Cor 10:18. Connecting the Lord’s Supper to the peace offering is
important due to the fact that the todah offering was a subset of the peace offering. Johnathan Klawans points out
that 1 Corinthians 10:18 underscores the seriousness and legitimacy of Israel’s sacrificial service and connects the
Eucharist as similarly serious, legitimate, and efficacious.[48] In 1 Corinthians 10:18 Paul states, “Look at the nation
Israel; are not those who eat the sacrifices sharers in the altar?” This passage is interpreted by some as referring to
the peace offering. The reason for this interpretation is that only the peace offering would be shared by the people of
Israel. The other sacrifices of Israel would only be eaten by the priests. The peace offering is the only offering that
could be consumed by the laity.

             If this is referring to the peace offering, as Gordon Fee asserts, it would be very fruitful to this study because
the context of this passage is Paul’s teaching on the Lord’s Supper.[49] In verses 16–17 of that same chapter Paul
says, “Is not the cup of blessing which we bless a sharing in the blood of Christ? Is not the bread which we break a
sharing in the body of Christ? Since there is one bread, we who are many are one body; for we all partake of the one
bread.” Paul is linking the taking of the Lord’s Supper and the sharing (koinonia) in Christ with the sharing of the altar
of Israel.

            C. John Collins believes this passage forms the backbone of the basis of sacrificial language in the earliest
Christian writers as they relate to the Lord’s Supper.[50] Gordon Fee makes the point that 1 Cor 10:18 is specifically
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referring to a peace offering such as found in Deuteronomy 14:22–27.[51] The logic for seeing this passage’s
connection to the peace offering is found in the fact that only in the peace offering could the laity actually partake in
the sacrifice from the altar. If Fee is correct in his interpretation, it would make a definite connection between the
peace offering and the Lord’s Supper. This could explain how sacrificial language arose very early in the history of the
Church surrounding the Lord’s Supper.

            Looking at the Supper through the lens of the Passover and the todah sacrifice is very helpful in trying to
understand how the earliest Christians viewed the Lord’s Supper. The todah sacrifice is an important possible
antecedent to the Supper because of the following: the todah had an assumed narrative of deliverance, it was
connected with covenant making, and its celebration of table fellowship in the presence of God. Also, it was believed
by some that the Messianic age would be identified as a todah centric epoch in the history of redemption. In the next
section of this paper, the focus will turn to sacrifice and covenant. It will be observed that covenants and covenant
making were many times accompanied by sacrifice and table fellowship.

COVENANT AND SACRIFICE

One attribute of the Hebrew scriptures that is very helpful for the investigation laid out in this thesis is the
connection between sacrifice and covenant making. This connection is important due to the fact that God had
promised in Jeremiah 31 to establish a new covenant with all of Israel. It is important to observe the connection in
the Hebrew scriptures between covenant and sacrifice as we follow those lines into the New Testament.

            Ps 50:5 states, “Gather to me the faithful ones who made a covenant with me by sacrifice.” The covenants that
God established in scripture were established by sacrifice and confirmed in the eating of meals.[52] Throughout the
narrative of the Jewish Scriptures God forms and ratifies his covenants by sacrifice.[53] In the story of Laban and
Jacob found in Genesis 31 the idea of covenant, sacrifice and meal are connected. According to John Mark Hicks the
very purpose of God leading Israel out of Egypt was to form a covenant with Israel so that communion could be
experienced in the wilderness.[54] In Exod 19–24 the ideas of covenant, sacrifice, and fellowship meal are displayed
in great detail. Exod 19:3–8 exhibits God’s desire to form a covenant with Israel, a covenant ratified by blood sacrifice
and a meal in Exodus 24. Because of this sacrifice and covenant, Moses and the elders are called into God’s presence
to experience this sacrifice and covenant making. On Mount Sinai the following takes place: the word of God is
spoken and the people affirm it (Exod 24: 3), Moses writes down the words of God (Exod 24:7), sacrifices are offered
(Exod 24:4–6), the words are read by Moses (Exod 24:7), the people affirm the covenant along with blood being
sprinkled from the sacrifice (Exod 24:7–8), and Moses and the elders sit and eat in the presence of God (Exod 24:9–
11). In this example of covenant making we see many of the same elements that are found in the todah sacrifice of
Israel. Just as the example of God’s covenant with Israel on Mount Sinai, so also in the todah we see sacrifice and a
meal in the presence of God. The idea of meal and covenant being closely linked sheds light on our current
investigation due to the fact that Jesus identifies the cup of the Lord’s Supper with the “new covenant in my blood.”
Richard Hays directly connects the institution narrative in Matthew’s Gospel with Exod 24 when he states the
following:

Just as Moses and the chief men of the people ate and drank in the presence of God, so also the twelve disciples
(Matt 26:20) eat and drink in the presence of God in order to celebrate and solemnize the covenant of which Jesus
speaks—a covenant that foreshadows an eschatological future (“that day when I drink it new with you in my Father’s
kingdom”) in which God’s presence with Israel will be fully realized and celebrated.[55]

With the echoes of Exod 24 playing in the background of Matthew 26 one can see the close connection between the
establishment of the old covenant with sacrifice and the establishment of the new covenant with sacrifice. God
established his covenant with Israel at Sinai through animal sacrifice, and he forms his new covenant through the
sacrifice of Jesus and his blood.

Covenant and Sacrificial Language in the Institution Narrative

If one is to posit that the Lord’s Supper is possibly connected to covenant making and covenant renewal the most
obvious place to look would be in the institution narratives of the Lord’s Supper. This essay will not try to work back
to an original narrative or pit the “Lukan-Pauline” narrative over and against the “Markan-Matthean” narrative of the
Supper. This current study will look at basic elements that appear in all of the narrative traditions of the Supper.

The Blood of the Covenant

All four accounts of Jesus’ words over the cup of the Last Supper agree in claiming that Jesus takes a cup of wine, and
speaks words of interpretation over it in which he identifies “my blood” with the establishment of a “covenant.”[56] In
the accounts of Mark and Matthew, Jesus explicitly says that this “blood is being poured out for many” while Luke and

http://wineskins.org/2019/04/13/revisioning-the-lords-supper-as-a-covenant-renewal-meal/#_ftn51
http://wineskins.org/2019/04/13/revisioning-the-lords-supper-as-a-covenant-renewal-meal/#_ftn52
http://wineskins.org/2019/04/13/revisioning-the-lords-supper-as-a-covenant-renewal-meal/#_ftn53
http://wineskins.org/2019/04/13/revisioning-the-lords-supper-as-a-covenant-renewal-meal/#_ftn54
http://wineskins.org/2019/04/13/revisioning-the-lords-supper-as-a-covenant-renewal-meal/#_ftn55
http://wineskins.org/2019/04/13/revisioning-the-lords-supper-as-a-covenant-renewal-meal/#_ftn56


8/21/19, 7)21 AMRevisioning the Lordʼs Supper as a Covenant Renewal Meal | Wineskins.org

Page 8 of 17http://wineskins.org/2019/04/13/revisioning-the-lords-supper-as-a-covenant-renewal-meal/

1 Corinthians connect the blood with the formation of a “new covenant.”[57] What does it mean for Jesus to establish
a new covenant in his blood?  How would the first-century reader understand these words of Jesus in the context of
the Jewish Scriptures? What does Jesus mean by stating that his “blood is being poured out for the many?” These
important questions must be addressed if one is to work toward an understanding of the narrative as it relates to
covenant.

            The basic issue at play is the connection of Jesus’ blood (haima) to the establishment of a covenant (diathēkē).
As was mentioned prior, Exodus 24 gives us a full picture of God forming a covenant with His people through blood
sacrifice and then celebrating that covenant through table fellowship. Many commentators point to Exodus 24 as a
background to understanding Jesus’ words concerning his blood and covenant.[58] Pitre acknowledges that Exodus
24 is the most explicit connection to the words of Jesus in the institution narrative, but it is not the only background
passage.[59] The following is the main passage that many believe is in the background of Jesus’ words:

Then He said to Moses, “Come up to the Lord, you and Aaron, Nadab and Abihu and seventy of the elders of Israel,
and you shall worship at a distance. Moses alone, however, shall come near to the Lord, but they shall not come
near, nor shall the people come up with him.” Then Moses came and recounted to the people all the words of the
Lord and all the ordinances; and all the people answered with one voice and said, “All the words which the Lord has
spoken we will do!” Moses wrote down all the words of the Lord. Then he arose early in the morning, and built an
altar at the foot of the mountain with twelve pillars for the twelve tribes of Israel. He sent young men of the sons of
Israel, and they offered burnt offerings and sacrificed young bulls as peace offerings to the Lord. Moses took half of
the blood and put it in basins, and the other half of the blood he sprinkled on the altar (italics mine). Then he took
the book of the covenant and read it in the hearing of the people; and they said, “All that the Lord has spoken we will
do, and we will be obedient!” So Moses took the blood and sprinkled it on the people, and said, “Behold the blood of
the covenant, which the Lord has made with you in accordance with all these words (italics mine).” Then Moses went
up with Aaron, Nadab and Abihu, and seventy of the elders of Israel, and they saw the God of Israel; and under His
feet there appeared to be a pavement of sapphire, as clear as the sky itself. Yet He did not stretch out His hand
against the nobles of the sons of Israel; and they saw God, and they ate and drank (italics mine). (Exodus 24:1–11)

            The similarities in the account found in Exodus 24 and the Lord’s Supper institution passages are striking. In
the Markan-Matthean account of the Supper, Jesus’ identification of the cup with “my blood of the covenant” (to
haima mou tēs diathēkē) parallel the words of Moses “the blood of the covenant” (haima tēs diathēkē) found the LXX
of Exodus 24:8.[60] The original readers would have certainly understood Jesus’ words to have a connection to the
covenant ceremony at Sinai.

            Another similarity is found in the image of Jesus’ blood being “poured out” in sacrifice in the Markan-Matthean
accounts. This image is similar to the blood of the peace offering being “thrown against” or “poured out” on the altar
as is reported in Exodus 24:6.[61] The image of Jesus’ blood being poured out and the blood being poured upon the
altar at Sinai are pictures of sacrificial libations of blood.[62]

            Next, one symbolic action that Jesus accomplishes at the Last Supper is eating in the presence of the twelve
disciples. Pitre proposes the twelve disciples of Jesus represent the twelve tribes of Israel.[63] One can see the
connection between the Last Supper and Moses’ covenant ceremony at Sinai when it is observed that Moses forms
the covenant with the twelve tribes of Israel. In Exodus 24:4 we witness Moses build an altar with twelve pillars to
represent the twelve tribes of Israel. The connection between the forming of the new covenant through the blood of
Jesus with his new community of twelve is obvious when one considers that Moses ratifies the covenant with God in
blood with the twelve tribes of Israel.

            It should be remembered that Jesus speaks of his blood and the covenant in the context of a banquet. Moses’
covenant ceremony culminates in a heavenly banquet where Moses and the elders of Israel are invited to ascend the
mountain and eat in the presence of God.[64] In putting the Exodus 24 text in summary, the reader can observe that
burnt offerings and peace offerings are offered to God. Blood is poured out to bind Israel to the covenant, and a
banquet is participated in to celebrate this new covenant relationship.

Jerry Hwang focuses on Paul’s statement in 1 Cor 11:25 of “the new covenant in my blood” in relation to covenantal
feasting.[65] Hwang points out that past scholarly studies focused on the words “new covenant” in its relation to Jer
31:31.[66] Hwang asserts that what scholars have overlooked in the past was the genitival relationship between
“blood” (τὸ αἵμα) and “covenant”(τὴσ διαθήκης).[67] This is important due the fact that this genitival connection
between blood and covenant only appears in the LXX version of Exod 24:8 and Zech 9:11.[68] Hwang goes on to
conclude that Paul’s argument in 1 Cor 10 is centered around covenantal feasting as it relates to the abuses of the
Corinthian church and the Lord’s Supper.[69]

            In summary, several aspects of the Institution Narrative of the Lord’s Supper present us with significant
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parallels to Exod 24. The following are the most obvious parallels: Jesus’ identification of the cup with “my blood of
the covenant,” the image of Jesus’ blood being “poured out,” the celebration of this covenant meal with the twelve
disciples, and the context of the blood of the covenant with a banquet meal. Michael Barber sums up these
connections by stating the following:

 all four accounts have Jesus linking his blood with the motif of a covenant while
celebrating a meal mirrors not only Moses’ words concerning the “blood of the
covenant” but also the fact that the ceremony in Exodus 24 culminates in a sacred
feast (Exodus 24:8-11). These points of contact are too strong and numerous to be
written off as mere coincidence.[70]

When one considers the connection of the phrase “my blood of the covenant” to Exod 24 and Zech 9 some fruitful
insight starts to emerge. The phrase “my blood of the covenant” refers to the atoning blood of Jesus as well as a
future release of the captives.[71] The future release of the captives achieved by the blood of Jesus is reminiscent of
the bloody sacrifice of the Passover lamb on the occasion of the Exodus.[72] By attaching the “blood of the covenant”
to the cup, Jesus is pointing the disciples to the atoning nature of his blood as well as the new exodus achieved by the
release of the captives.

Do This!

When Jesus commanded, “Do this!” the question would soon have to be answered by the Christian community as to
exactly what they would be celebrating.[73] When considered in the cultic actions of Israel, the command to “do this”
(touto poieite) (Luke 22:19; 1 Cor 11:24–25) takes on new meaning.[74] Barber contends that the phrase “do this” has
cultic connotations that connect Jesus’ commands with the cultic actions found the Jewish Scriptures.[75] Two
passages from the Jewish Scriptures that bring out this possible cultic connection are Exodus 29:31–33, 35 and
Numbers 15:8–11, 15.

“You shall take the ram of ordination and boil its flesh in a holy place. Aaron and
his sons shall eat the flesh of the ram and the bread that is in the basket, at the
doorway of the tent of meeting. Thus they shall eat those things by which
atonement was made at their ordination and consecration; but a layman shall not
eat them, because they are holy. “Thus you shall do (LXX poiēseis…houtōs) to
Aaron and to his sons, according to all that I have commanded you; you shall
ordain them through seven days. (Exodus 29:31–33, 35)

When you prepare a bull as a burnt offering or a sacrifice, to fulfill a special vow, or for peace offerings to the Lord,
then you shall offer with the bull a grain offering of three-tenths of an ephah of fine flour mixed with one-half a hin of
oil; and you shall offer as the drink offering one-half a hin of wine as an offering by fire, as a soothing aroma to the
Lord. Thus it shall be done (LXX houtōs poiēseis) for each ox, or for each ram, or for each of the male lambs, or of the
goats. As for the assembly, there shall be one statute for you and for the alien who sojourns with you, a perpetual
statute throughout your generations; as you are, so shall the alien be before the Lord. (Numbers 15:8–11, 15)

            When considering Jesus commands to “do this” one can see the possible connection between Jesus words and
the cultic, repeated actions in the sacrificial system of Israel. When Jesus utters touto poieite during the institution
narrative one could possibly hear the resonant echoes of God’s command in Israel’s priestly ordination rite (Exodus
29), and God’s special instructions for burnt offerings and peace offerings (Numbers 15). This opens the possibility
that Jesus command to “do this” has cultic implications and can be connected to the concept of sacrifice. Jeremias
strengthens this possible connection by connecting touto poieite with Exod 29 and Num 15 as well as the Qumran
texts.[76] Jeremias asserts that touto poieite is specifically designated to be used as a repetition of a rite as is
evidenced in the Jewish Scriptures and the Qumran texts.[77] With this in mind, one could understand that Jesus
meant the Supper to be a repeated rite that had sacrificial connotations.

Remembrance

            When Jesus told his followers to “do this,” he specifically told them to do this in “remembrance of me.” Pitre
proposes that the concept of “remembrance” is connected to the Jewish Scriptures and the idea of ritualized
reenactment.[78] Pitre states, “the ritualized reenactment of the Passover sacrifice that set the exodus in motion is
consistently associated with the remembrance of the original saving event.”[79] With Jesus’ command to repeat his
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actions “in remembrance of me” (anamnēsin) in mind, one might compare the following passages from the Jewish
Bible with the words of Jesus:

Also in the day of your gladness and in your appointed feasts, and on the first days of your months, you shall blow
the trumpets over your burnt offerings, and over the sacrifices of your peace offerings; and they shall be as a
reminder (italics mine) (LXX ἀνάμνησις) of you before your God. I am the Lord your God. (Numbers 10:10)

Now this day will be a memorial (LXX μνημόσυνον) to you, and you shall celebrate it as a feast to the Lord;
throughout your generations you are to celebrate it as a permanent ordinance. (Exodus 12:14)

There is a direct parallel between Num 10:10 and Jesus’ words “in remembrance.” In Num 10 there is a connection to
sacrifice and the concept of remembrance. The sacrificial ritual was intended to help the worshipper remember the
mighty saving acts of God in the past and appropriate those acts to the present. Remembrance in the Jewish
Scriptures was not simply recalling a past event from Israel’s history, but it often entailed extending the efficacy of
that past event into the present.[80] An example of this past-coming-to-the-present motif can be found in Exod 6:5–6.
God “remembers” the covenant with Abraham, Isaac, and Jacob and because of his remembering he delivers Israel
from Egypt.

The fact that Jesus states “do this in remembrance of me” during the Passover adds even greater significance to his
words. Barber states, “Given the Passover context of Jesus’ meal, it may be significant that the word ἀνάμνησις,
closely resembles the term μνημόσυνον used for the Passover (Exod 12:14)”[81] This is important when one
considers Rabbinical teachings from the Mishnah concerning the Passover such as the following:

In every generation a man must so regard himself as if he came forth himself out of Egypt, for it is written, And thou
shalt tell thy son in that day saying, It is because of that which the Lord did form when I came forth out of Egypt [cf.
Exod 13:8]. Therefore we are bound to give thanks, topraise, to glorify, to honour, to exalt, to extol, and to bless him
who wrought all these wonders for our fathers and for us.[82]

Those who participated in the Passover feast were to take the great saving acts of God by liberating Israel from Egypt,
and bring those actions present into their own contemporary context. In some sense, the worshipper at Passover in
the time of Jesus was with Moses and the Israelites on the great night of the original Passover. Pitre says that
Passover “memory” is not a mere recollection of past events, but it is best understood as a participatory
commemoration.[83]

Connecting this concept of “remembrance” from the Jewish Scriptures to the context of the Lord’s Supper can shed
light on the words of Jesus and how the original readers of this text would have understood it. “Remembrance” would
certainly be connected to sacrificial concepts in the Hebrew framework. David Garland aptly summarizes this
realization for the Lord’s Supper by stating:

The memorial requires Christians reenact ritually what Christ did at his last meal to betoken his death and to explain
its significance. The repeated imperative, ‘do this unto my remembrance,’ then, commands ritual remembrance of
this foundational saving event (cf. Exod 12:14; Ps 77:12—12; 105:5). It is related to Jewish liturgical remembrance that
praises and proclaims the mighty acts of God.[84]

            By looking at the words of Jesus at the institution of the Lord’s Supper, a fuller picture starts to emerge. Jesus
statements concerning his blood and the blood of the covenant definitely have a connection to sacrifice and
covenant. The command to “do this” also carries with it cultic connotations of an action that would be repeated with
sacrificial overtones. Jesus declaration to “do this in remembrance of me” also firmly connects the words of
institution with the Jewish Scriptures’ narrative concerning sacrifice and cultic ritual actions. One can conclude that
the words of institution further buttress the hypothesis that the Lord’s Supper is connected to sacrifice and covenant.

CONCLUSION

            When reading the words of Jesus and the Institution Narrative for the Lord’s Supper it becomes evident that
the words of Jesus were not uttered in a vacuum. When Jesus spoke them, there was a capital of language that was
built up from the Hebrew Bible and possibly the intertestamental literature. When Jesus spoke those few words, they
would have been read and filtered through the past experience of Israel. If we ignore that tradition of covenant,
sacrifice, and ritual we will rob the words of Jesus of their real power.

            It is evident from this exploration that Jesus’ words of institution were connected to the past covenantal rituals
of Israel. Specifically, one can easily see the connection between the words of Jesus at the Last Supper and the
covenant formed with Moses at Sinai in Exodus 24. The similarity in language, especially between the LXX and the
Institution Narrative, is too great to be a coincidence. With that thought in mind, the concept of covenant making,
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sacrifice, and table fellowship are tied to the Lord’s Supper.

            Also, the Church Fathers early in the life of the church started to use sacrificial language in reference to the
Lord’s Supper. This sacrificial language may sound strange to our modern ears but one must consider how that
language developed early in the life of the church. Alexander Campbell once said:

I have endeavored to read the Scriptures as though no one had read them before me, and I am as much on my
guard against reading them today, through the medium of my own views yesterday, or a week ago, as I am against
being influenced by any foreign name, authority, or system whatever.[85]

            One can appreciate Alexander Campbell’s devotion to the Bible and to the Bible alone, but a student of the
Bible may be deprived of great insight and wisdom from generations of Christians from the past if we take this
stance. It would be prudent to consider the views of the Christians who lived immediately after the writing of the New
Testament to mine some insight from their knowledge and interpretation of Scripture. It cannot be denied that early
Church Fathers such as Justin Martyr and Ignatius were using sacrificial categories for the Lord’s Supper at a very
early date in the history of the Church. Ignatius stated concerning the Supper, “Be ye careful therefore to observe
one eucharist for there is one flesh of our Lord Jesus Christ and one cup unto union in His blood; there is one altar,
….”[86] The question must be taken on as to just how did these sacrificial categories arise so quickly among the
Christians living within a few decades of the writing of the last book of the New Testament canon. The best answer to
this question can be found in going back to the Bible and being open to the possibility that the Supper was meant to
be much more than a mere memorial service or as Blowers put it not just, “a funeral for the martyred Jesus.”[87]

            It also logical to consider the concept of the todah sacrifice being a type of fulfillment of the new covenant and
the sacrifice par excellence of the new Davidic King. Some scholars, as was displayed prior in this essay, believe that
Jesus was bringing a true return from exodus and the Messianic Age would be marked by todah sacrifice. If this view
was in the water of Second Temple Judaism, it would not be a stretch to believe that some early followers of Jesus
may have filtered their view of the Lord’s Supper through that expectation of todah.

            Also, compelling evidence for the connection of the Lord’s Supper as viewed as a sacrifice comes from the
Apostle Paul. 1 Corinthians 10:18 may be the closest connection in the Bible between the Lord’s Supper and sacrificial
categories. One must strongly consider the possibility that Paul is connecting the Lord’s Supper with the peace
offering of Israel and in doing so is giving a strong argument for the important of the Supper in the life of a Christian.

The proposal of this essay is that a new and fresh look should be taken on the Lord’s Supper and the concept of
covenant and sacrifice.

            First of all, we must realize that the Lord’s Supper is a time in which we eat in the presence of God. Just as
Moses and the elders went up to Sinai to eat in God’s presence we do the same on Sunday when we gather around
the Table of the Lord. The Lord’s Supper is best understood as a time of remembrance of that great narrative story
that we celebrate. There is also a sacrificial element to the Supper. Dennis R. Lindsay points out that the Christian
worshipper brings the offering of bread and wine but most importantly gives himself as a living sacrifice.[88] The true
sacrificial nature of the Supper is found in that we bring the elements to the table and offer up our lives before God.
Just as the knife was used to cut up the victim, the word of God cuts up the worshipper as they bring their life as the
sacrifice.

            The Supper is also a time of covenant renewal. It was at the original Supper that Jesus connected the new
covenant with his sacrifice. The Table is connected to the sacrifice of the cross. One could theorize that the Lord’s
Supper should be a time for believers to renew and reflect on their vows made at their baptism. Just as the todah
celebrated the worshippers’ communion with God and their fellow Israelites, we celebrate our communion with God
through the blood of Jesus and our unity as the body of Christ as we assemble together. One of the most important
aspects that we could bring to our assemblies is that communion with one another and communing in God’s
presence is something we should celebrate and desire. To understand the Lord’s Supper in that light we not only tell
the story of Scripture proclaiming the Lord’s death until He comes, but somehow, we become part of that grand
narrative of salvation.
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It’s a typical Sunday at First Baptist Church for Dustin. Pastor Jon had just finished his sermon and announced that after the closing hymn he is going to baptize Thomas, a college student
who, after wrestling with doubts over the resurrection for years, has finally believed the gospel. Dustin’s wife ducks out during the first verse of the hymn to retrieve their children from the
nursery. When she arrives back at the pew with their gaggle of children, Dustin is noticeably flustered by their raucous behavior. As the final verse ends he decides to sneak out with his family
before the baptism. His conscience is troubled at leaving early, but he decides to go ahead anyway. After all, Thomas’ baptism doesn’t really have anything to do with him, does it? Isn’t it just

about Thomas personal profession of faith? He can do that just as well without Dustin and his family.

Dustin’s attitude toward Thomas’ baptism represents the way many evangelicals think about the ordinances. For many, baptism is essentially about my personal profession of faith, an expression of my
obedience to Jesus. Regrettably, this individualism characterizes how many Christians even think about the more obviously communal ordinance, the Lord’s Supper. The Lord’s Supper is purely about my
remembrance of Christ’s sacrifice, my confession of sin, or my hope in the Lord’s return. So with eyes tightly shut and hearts pretty well indifferent to who may or may not be in the room, the Lord’s Supper
becomes nothing more than an act of private devotion—just one we do in proximity to a lot of other Christians.

The Bible, however, paints a very different portrait for how the ordinances function in the life of the church. Let
me submit three ways the Bible shows us how the ordinances should shape our relationships with one
another, both on Sundays and throughout the week.

1. BAPTISM AND THE LORD’S SUPPER CREATE DAY-TO-DAY COMMITMENTS

Baptism and the Lord’s Supper are not hermetically sealed events in the life of the church—“flash in the pan”
moments that interrupt our regular routine of worship. Instead, these are events that create day-to-day
responsibilities toward one another. Going back to our opening illustration, when Thomas is baptized on
Sunday morning, that baptism has implications for Dustin on Monday. In baptism, the church is making
commitments to the believer and the believer is making commitments to the church.

Where do we find this in Scripture? Baptism is how the church marks out the people of God. In the Great
Commission, Jesus authorizes the apostles, and by implication the church, to administer baptism to
“disciples” (Matt. 28:18–20). When someone is baptized they are not only going public with their faith, the
church is also affirming their profession as credible. The church, after all, is the one administering the
baptism, giving as it were their stamp of approval to that person’s profession of faith.

And what happens after someone is baptized? They join the church. Baptism doesn’t just mark someone’s commitment to follow Jesus, it also marks their commitment to Jesus’ people. Throughout the New
Testament, new believers joined up or “were added” to the church by baptism (Acts 2:14; 1 Cor. 12:3), and once added to the church, the church loved and spiritually nourished them (Acts 2:42–47).

So when church members watch someone get baptized, we aren’t just celebrating their private profession of faith. We are making a commitment to them to oversee the well-being of their Christian walk, to
care for them, and to love them as members of our church. In other words, when we witness someone baptized we are, as a congregation, implicitly saying our church covenant to them as they go down into
the water and they are saying it back to us as they emerge. When you see someone baptized in your congregation, add them to your prayer list and start asking how they’re doing—they’re part of the family
now.

2. THE LORD’S SUPPER CONSISTENTLY CONFRONTS ANY UNCHECKED PRIDE OR BITTERNESS

In 1 Corinthians 11:17 –34, Paul identifies one of the primary problems in the Corinthian church as divisiveness (11:18) rooted in some form of classism and pride (11:22). How does Paul respond? By talking
about the Lord’s Supper—yep, the Lord’s Supper! Shocking isn’t it? But not if we recognized just how central the ordinances are for a healthy church community.

Paul rebukes the Corinthians because the Lord’s Supper demands that they be one unified body (11:23–33). This supper portrays a gospel which demands that we all make the same claims about ourselves:
we are sinners and Jesus is our only source of righteousness. The Lord’s Supper assumes we are one, united, reconciled body. It’s a family meal.

The Lord’s Supper then is meant to function like a net, catching any unchecked pride or bitterness that church members might be harboring toward one another.

To switch analogies, the Lord’s Supper is like an air filter in your heating system. Air filters catch all the pollen, bugs, and other decaying material from outside to make sure that only the cleanest air gets
pumped into your home. But after three months, those filters need an upgrade. The wear and tear of catching all that muck means it needs replacing. So too the Lord’s Supper catches the muck of division.
Each celebration of the Supper is like replacing that air filter, renewing the church’s resolve to maintain the unity of the Spirit in the bonds of peace (Eph 4:3).

In other words, the unity of the church manifested in our relationships with one another is so important that God implemented a regular, reoccurring table fellowship that demands that all the participants
resolve their differences and forgive one another before participating. The supper makes the many into one: “Because there is one bread, we who are many are one body, for we all partake of the one bread”
(1 Cor. 10:17).

As we remember that the Lord’s Supper is coming, it should motivate us either to dissolve any bitterness we may harbor toward others (1 Pet 4:8) or to seek out reconciliation and work through our bitterness
with them (Matt. 5:23–24).

3. BAPTISM AND THE LORD’S SUPPER CONTRIBUTE TO OUR CORPORATE FIGHT FOR ASSURANCE OF SALVATION

The Bible teaches that our assurance of salvation should primarily be rooted in the objective work of Christ in our place and second in evidences of grace we see in our own life (i.e. our response to the
objective work of Christ [1 Jn 2:3; 5 –6; 3:10]). How then should we examine these evidences of grace?

First of all, we should endeavor to maintain a clear conscience and a healthy dose of self-critical honesty. But self-reflection is not the only way we analyze whether our lives exhibit gospel transformation.
When understood rightly, baptism and the Lord’s Supper also function as God’s ordained means whereby the entire congregation exercises its authority to strengthen and encourage our personal sense of
assurance.

How so? Remember, in baptism the church tells the believer, “We think you’re a Christian.” Well, in the Lord’s Supper, the church tells the believer, “We still think you’re a Christian.” That’s why church
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discipline involves barring the unrepentant one from communion (i.e. excommunication), not from attending the church.

This means that when we gather around the table, we’re exercising a congregational authority and proclaiming to one another, “Brother or sister, if you are at this Table, then be emboldened and have
assurance.” The people of God with whom you live week in and week out and who are examining your profession of faith are telling you, “Yes, your life reflects someone who genuinely believes the gospel.”
As one friend of mine puts it, when we gather with our church to take the Supper, our brothers and sisters look at us and sing “blessed assurance, Jesus is yours.”

By Sam Emadi
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